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PCLITICAL IDEAS OF JOLIBA PHULEY

Jotiras Phuley discussed concret administrative,

political and social issues in his political ideas! He was the

mgjor democratic thinker of this period and he argued that the
peasant was the centre of the political organization, He
fought in the cause c¢f Shudras, Atishudras and women and waged
ideological battle to establish a democratic society based on
principles of equality, universal brotherhood ard unity of all
religiong., His concept of ideal state and sarvajanik -
sfityadharma clearly show that he developed a very radical

rclitical vision.

1) POLITICAL VISION OF JOT IBA PHUIEY :

Though preamble of Satyashodhak Sanaj stated that in the
society we will not discuss political matters,® but Jotiba and
the Samaj hag a very broad political vision that visualised
the establishment of tke ideal state or the state of creator,
that was a type of social system where everybody would get
justice, he would be free to follow his own religion and believe
in the ideal of universal brotherhood, Phuley's concept of
ideal state was very radical and revolutionary as it was based

on principles of dignity of labour and universal brotherhood.

His political idealogy was very radical and while

formulating it he had studied different progressive events in
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the world., F¥or example, his political ideas were influenced by
British liberalism, Americal democratism and the French
Republicanism, FHe considered liberty as natural right of all
human beings, According to him she state of peasants was a
democratic state and he gave the examples of J. Washington as
the leader of farmers of America.3 His ideal state was a
Universal state where everybody followed the principles -
ensrrined in the concept of truth and lived a happy life., It
must be noted that there were two sides c¢f his political ideas
as one dealt with immediate problems of the Shudras and other
aspect dealt with ultimate aims, ideals and goals of the ideal
society, To solve the irmediate problemg of Shudras, Atishudras
and women he suggested a political strategy of the alliance

of friendly forces to end Brahmin dominance.

2) POLITICAL STRATEGY OF PEUIEY s

ALLIANCE OF FRIENDILY SECTIONS TC FIGHT BRAHMINISH 2-

Jotirao wanted to liberate Shudras, Atishudras from
Ssocial, cultural and political bondage of Hrahmins and worked
out his own political strategy to break the Brahmin strange
hold over the society. Thus, political strategy was aimed at
destroying the Brahmin dominance in order to bring about
fundamental, social transbformation that would be beneficial %o
all the castes. The main thrust of this policy was to accomplish
political geals through education. Therefore, he requested
British Queen to expand educational facilities to defeat the

evil designs of wily Erahmin,4 Expansgiocn of education would go
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a long way in educating Shudras about their rights and as a
result the supporters of his idealogy would greatly increase.
Phuley wanted different friendly forces %o forge alliance
under the leadership of newly ecducated middle class to
achieve (1) annihilation of old order and establishment of
Just order, (2) for the implementation of polidies and -
programme of immediate importance to end Brahmin dominance,
and (3) to work for tie formation of the political alliance
of different groups of Indian society against Brahmins. The
alliance was forged to face the challenge posed by the
Congress. He called the Britisa Gueen the leader of the front
and asked the Shudras to carefully understand his political
Strategy whifh was based on ackieving political goals through

education ané co-operation of the British Government,

His alliance of the friendly forces considgbded of
three forces. (1) British rulers, (2} The Shudras, (3)
Atishudras or untouchables. He was of the view that the
alliance between Shudras and Atishudras was possible and
perfectly right because both of them were the original -
inhabitants of India and followers of Bali, British rulers were

natural allies because due to their Governwment only, Shudras

could think independently and struggle for their redemption.D

Therefore, it was his firm belief that the British
rule was a providential gift, Hence Shudras should utilize
their kind support to end the Brahminical hegemony. He pleaded

that untouchables should unflinctingly back the English rule
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and should expose the evil designs of Indian national Congress
which was established to fulfill ulterior motives of -
Brahmins.® He was of the opinion that in this alliance, the
British Government should have a key role, therefore, he called

the British Queen, the leader of the alliance,’

Jotiba was of the view that in this alliance of
Shudras and Atishudras, the prominent role would be played by
such castes, lMaratha Kunabi, Shepherds, Gardner and other
Castes belonging to middle order peasantry. The alliance would
be led by the educated middle clasg emerging from these castes
due to spread of education. Though he had not clearly put
forward this idea, it was implicit in his scheme of things.
He allowed feudal lords and nobles to jbin alliance because he
Telt that trey were distanced from Shudra peasants because of
their hallow feudal conceit and the untouchables were separated
due to cruel fate. Therefore, he relied on the middle peagantry
to play the leading role in this movement for establishment

-

of democratic order.

Jotirao considered British rulers as one of allies not
because mf they were democratic in character and just in
behaviour, but there was a practical side to it. He knew that
Brahming were not going to stay in this country for all the
time to come. (ne day or the other they were bound to leave
this country; Put befcre they departed the educated middle

clasgs coming from peasantry snould be ready to occupy the seats
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of power.9 There was competition from Brahmins and the Brahmins

had established Indian Hational Congress to achieve that goal,

3) BIS CRIPICISM OF BRITISE BUREAUCRACY :

Though the Pritish rulers were the friends of the
Shudras Jotiba was of the view that they also tried to plunder
the people with the help of their Brahmin Cfficers. He was of
the view that matters were made worse by the corrupt practices
of Brahmin servants who deviced several corrupt methods to

loct the pecple,

Brahmin clerks, revenue officers, and Mamlatdars , who
worked under the Britigh (fficers sometimes misled and mis-
guided them, Thus at the time British administration, state
and law wasg unjust, partial, full of mad practices and
corrupt., The Brahmin sabotaged just legal provisions wita the
help of their caste fellows. Fe criticized the British
officers for allowing too much freedom to the Brahmin officers,
working under them PBrahmin clerks were involved in adding
false numbers on rolls and the false attendance register. He
gave several examples of administrative compuption and came to
the conclusion that the corrupiion and exploitation of -
bureaucracy could only end when the sons of peasantry got
educated and became the officers. He was sure that they would
not wisbehave with the Shudras as they had kinship relations

with them and they were cométted to their development,
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4) BDUCATION AND RESHERVATION OF JOBS

Zducation played a very important role in Thuley's
idealogy and also in his political strategy because he firmly
believed that for the emancipation of the Shudras from the
bondage of Manu, 10 Zducation was the Xey. Therefore, he
demanded that education should be made compulsory and instead
of giving more stress on higher educatiocn, which was helpful
to few Brahmins more money and energy should be spend on the
promotion of PBrimary education, He rightly felt that the
Government realised reverence from the Peasants but dié not

make available adequate fertilities to give them education.

Jotirao continuously harped on the fact that Brahmin
continued to establigh their hold over the people because of
their keis# Rwex monopoly of Government jobs. Now spread of
education was one of the means to enter the competition.
Britishers had introduced competitive examination syStem to
recruit the people and in this system due to the ftraiitional
background of learning, Frahmins secured most of the seats,
He wanted to break the monopoly of Brahmins, therefore, he
demanded that there should be reservation of job on the basils
of caste and every caste should be given the jon quota on the
basis of their percentage of population in the society. .1 EHe
was of the opinion that when the servants from only one caste
Were recruited, they would oppress and exploit people and

would monopolise power. Therefore, he pleaded that there should



- 79 -
not be recruitment of the servants from one caste only,

He wanted the bureaucmacy committed to the cause of
Shudra cultivators and he hoped tanat the Government servants
coming from the peasant families with a very close kinship
relations with the people would serve cultivators well
insted of exploiting themlz Le repeatedly argued that
Governnent job éhculd be regerved on the basis of population.
He made it clear that PBrahmin sho.ld not be given jobs out of
proportion to their number and they might be allowed to do
phyesical labout. Thus, he also wanted tc bridge gap between

ment =21 and physical labourz3

fhuley was deeply suspicious of any political move
adcpted on the part of Brehmins therefore, he did not like
the esbablighment of the Indian liational Congress in 1865

and launched a very virulent attach against it.

5) CRICICISM QOF INDIAW N4 JONiL CONGRESS @

Though the establishment of Indian hational Congress
was the first attempt at “he pclitical, emdtional and
patriotic integration of modern India. Phuley was very

doubtful »f its ability to do so.

according to Fhuley, 1he Indian Fational Congress

was national in name only as it was the body of a few
14
Brahming. Therefore, he called it the province of larada

means an association that was bent upon creating
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misunderstaniing between the British Goverrment and the

people, According to him Indian Fational Congress was
established to safeguard the interests of Frahmins and hadﬂ//
nothing to do the Shudrasz5 Infzcty the Indian Fational Congress
nust be vigorously oprosed by the downtrodden as it would
restore the old Feshava rule. Yor that purpose they should seek

the help from the Rritish and defeat the evil designs of

Brahmins,

dccording to him, Indian Fational Congress was an
at tempt in disgmise to gain the seats in parliament and civil
service for the Brahminéé Therefore, Indian National Congress
dominated by the Brahmins could not be called nationsl at all.
Indian National Congress was not a novel attempt or a new
movement but it was an old example of typical Brahmin cunning.
The Brahmins in 1857 lost the chance of revolting successfull}y
against the PBritish Government =nd now they were doing the
same thing under the banner of Indian National Congress since
there had been no significant progress of the downtrodaen,
he made it clear that freedom was aﬁother namne for the slavery

of the Prahmins.

Fhuley was opposed to local self Government law passed
by Iord Ripon and he thought that the Pritish liberals did not
understand the Indisn reality properly. kEis main grouse azgainst
Lord Ripon's liberal policies in general and his local-self
Government reforms in particular was that these measures

gtrengthened the position of Prahmins vis-a-vis,Shudras as
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they were greatly benefitted by lccal self Government reforms.
["'ost of the municipalities were dominated by Brahmins}7 and

T

they used the power to safeguard their own interests. lHe
criticized Ripon fcr implementing such radical program without
taking into account the fact that Indian Society was greatly
divided, Therefore, he cslled him ’g quack'.8 He also
criticized the Pritich liberals like Hume, Bradlaugh and
others and asked the untouchables to meet Bradlaugh and
apprised him of soeial injustice prevalent in India}gﬁe asked
them to show him the wicked Vedag and evil conciet of ZBrahmins,
Fe accused him of chattering oui things without taking into

20
. . ~
account the actual experiencs,

6 HIS IDEAS O DIVMOCRACY 4D NAMIONALILSL 3

Fhuley was the supworter of democratic form of
Fovernment that guaranteed fréedom and liberty %o the people-
Fe was of the view that the original Indian State, wanich he
éalled the sabe of Bali - the legsndary Jing, of peasants
was democratic state of the peOplgl Ke pointed out that the
kingdom of Rali was the kingdom of peasants and workers and
nobndy could compet with them as far as patriotism is
cancerned. He cited example of George Washingten to show
how $rue democrats loved %heir countr%? Fhuley tried to link
his peasart democratism to the democratism of original
inhabitants of the land. He was of the oOpinion that before

the iryan Advent country was ruled by small self governing
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republics of peasants ®ho lived hapoily. Bali was their Xing
but these kingdoms were finally destroyed by the 4ryan

invaders.

Jotirap was the strong suprorter of democracy. He
was influenced by the Jestern democratic principles of liverty,
equality and fraternity. At that time veople loved the King
of Bali but Yaman diplomatically seized his state and
egtablished the dominance of Prahmins on society. Jotirao
used the term state of Bali to mean the democratic state and
rejected the Vedic Tradition and its political gphiloscphy
which was based on Varna system and the divinity of £ing.

Eis ideas of democracy were influenced by the British
liveralism, American democratism and French republicalism,

e believed in the theory of rnaztural rights and argued that
the right to liberty was the most important right as it
allowed every human being to ZTkmt think of freely and be
happy%4 In Fhuley's concept of democracy, all the people
Were given their equal rights and proper importance was given

2
to workers and peasants.

According to Jotirao, a nation consists of the people
who love and co-operate with each other. FKe made it clear
that nation means total integration and unity of all the
sections of society. He ridiculed the Congress concept of
nationalism saying that the Congress party stood for
safeguarding interest of Brammins. India could not be
considered as nation because due to ZBrahminical policies,

it wag déeply divided between different groups; sections .
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fhe country could never be called nation when there was no

emotinnal integration detween different comwunities,

He further argusd, "as long as all the people of India
including Shudras, atishudras, “ribals and fisherman get
educated and develop capacity to think independently, the
Country can not emerge asm natio%? Jotirao made it clear that
a pure form of democracy and nationalism go together as both
of them promote the cause of social and political integration

of the people,

7) TEs IDEAL STATE OF PEULEY

Phuley was quiet sure that with the help of weapon of
education, shudra could end Brzamin dominance. He was also
confident that through the instrument of education, we could
egbtablish an ideal state which was based on the concept of

of
truth, His ideal state or the state Creator was a type of

social system, where every body would get justice and would

be free to follow his own religion and believe in the ideal

of universal brotherhood. It was the democratic state of
workers and peasants where wealth would be distributed in
proportion to the amouint of labour put in production of wealth.

2
Thus, labour was given due COnsiderationz

In his 33 principles of peasants of truth, he pointed
out that all men and women were given equal rignts by the
creator and everybody had a rigint to claim liberty and other

human rights. Fe made it clear that in his ideal state
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everybody should live =ocgether as if he was living in his
family, irrespective of differences of caste, class, religion,
race and nation., Justice would be delivered with at most
impartiality and those who did physical labour would be

honoured. Therefore, =ven a cobler would be resPecte§§

Thus, Mahatma Pauley's concept of an ideal state was
very radical and revolutionar?gas it was based on the princple
of dignity of labour and universal brotherhood. His ideal
state was a democratic state of workers and peasants that was
univergal in essence and form. He was of the view that if
the people really led virtuous life there would not be any
need of oppressive machinery of state also. fe recognized
that army, police, court, jails, and judges form the oppressive
machinery of the state and in a true universal state there
would be no need of these organs of Govenrmen%? if the pecople
of world sent their ckildren tc schdadl and impart true
knowledge to them, there would Bz not be wars between the
nations and the amount which is collected from hard working
peasants, workers would not be wasted on maintenance of

army and polic e3. !

Thus, Phuley's concept of ideal state was significant
in the sense that he wanted the stablishkment of state of
peasanfs and workers where the dignity of labour would be
maintained. It was democratic state where all the natural
right would be bestowed upon the people., Le recognized the

Oppressive character of the goverrmmental machinery and
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visualised the ideal anarchical state where the oppressive
instruments of state power would be abolished. This was a
unique utopia but Phuley was not the only thinker to dream
such a state., Greater philosophers like Marx, Tolstoy and
Gandhi also made it clear that in their ideal state the

coercive machinary of the government would be abolished.

&) FHULEY AND SARVAJANIK SADYADHASZMA @

iahatma Jotirao Phuley's ideal state was based on the

principles of Sarvajanik Satyvadharma which broadly means social

o

duties of man guided by the true principles of morality. He
established the society for seekers of truth in order to help
people and acquire true sense of morality. EHe was of the view
that except Prahmanica’ Vedas, in all religious boek%? ihe
principles of truth are enshrined and he exhorted the people
to follow these princinles. Following are 33 principles of

true moral behavdour?3

1) A1l human beings, including men and women are created

by God and they are entitled to enjoy equal rights.

2) Hobody should worship idols of goods.
3) Nobody should offer useless gifts to Gods and instead

allow other people to use them as they are created by

God for the human consumption,

4} Gvery body should allow others to utilise all the

things cheated by God.



6)

T)

08
L

10)

11)

12)

14)

15)

No body should hzrm others.

No body should eetabligh his on his zroups hegemony

cn others,

411 human beings ar¢ given religious and political freedom
and everybvody should enjoy his rights in keeping in view

the fact that others alsc have these rights.

dxcept husband ana wife relaticnship, every man and every

womun should congider each othner ag sister and brother.

tvery human being is given freedom of exgression but
every one should take care that because of kis ideas and

-

opinions, other jeople ure not troubled.

No body should appress others because of khis differcnt

e I .3
political and religious orinions.
411 human beings are basically capable to holding any
civil and military positions provided that he or sine

acquires ability and gualificabtions to do so.

All human beinges ave free to enjoy their religious,
civil and political rights and no body should deprive

them of these rights.
Avery bodv should properly look after his or her old

parents,.

Lo body should zonsume intoxicating material.

-

fion-viclence and abstenticn from énjuriang with some



21)

26}

27)

28}

necessary exceptions.

lo body shouvld syeak lie to further his own interests.
Fo bedy should committ adultery.

No body should committ theft.,

No body should haru others interests.

revolt againgt the duely established government;.)3

Everybeody should follow the principles enshrined in

gacred religious bookxs.

Hverybody should believe in equality of all people

irregpective of exigtence of artificial differences,
Ko body should believe in slavery,

Lo vody should saow partiality to students belonging to
his own caste,.

Justice should bz delivered according %o tre principles
of morality.

Those who perform hard physical labour should be

honoured and respected,

Due dignity to labour should be given and one should not
be deprecated if he works it the house of cobbler to

earn his livelihood.

No body should _ead idel idle and lazy life
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249) No body should mislead ignorant people by using religious

falge hood?G
30) No body should use religious rites to live lazy life.

31) No body should try tc drive wedge between friends and

live off it,

32) sverybody should follow the principle of equality and
should not treat others inferior on the basis of caste

and other considerations.

33} 4verybody should help need people especially handicapped

and destitute children.

The above mentioned principles of meral behaviour are
helpful for every human being to live good life.dotirao was of
the view that if the pecople followed and practiced 33 p?inciyles
of morality the ideal state can te established on earthf7

While concluding our discugsion, we can say that political
ideas of Fhuley were divided into two parts as the first part
deals with immediate political problems of the shudras and
suggests ways and means to solve these prcblems to establish
democratic state. The second part deals with his ideas about
the ideal state‘and the ideal social social behaviour. In the
second part, he lays down the principles for the establishment of

Cclass@ess, stateless and casteless society which was universal

in character.
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