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IDEQLOGY OF CO-QPLRATIVE LEADERSHIP

SHRI. Y.J. MOHITE

This cheptzr contezins thé ideolosiczl construction
shri. Yeshwantreo Jijaba Mohite the founder-in-chief of
Krishna Sahskari Sckar Kerakhens & & minister in Mchareshtre
Govt, Cehinate for 1960 to 1979 & M.P. from 197° onwerds.

Mr. Y.J. Mohite is the cnly suger Co=(Cperztive lecder who

hes made an 2ttempt to freme his own ideology like sccialism,
Co-Cperation, Agro- industrial structure of scciety, Political
perty cader etc. His main theme is Socizlism through
Co=Opecration.. He is known im Maharaékra as & Merxist thinker
who had led © Mirxist -~ Leninist Partv called by the name

' Pessant & workers Party'! in early period of his Political
carrier. 2An 2t:empt hzs heen this chepter to focus on this

all these ideoclogicel construct & brisf life sketch.
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YESHWANTRAQ JIJABA MOHITE.

Yeshwentgao Jijeba Mohite was born on 7th Nov. 1920.
He received his primary educetion &t Islempur later his
joined Raizrem College of Kolhapur & tock his B.Sc. degree
from there. He then worked &s teacher in Islampur Highschool
Islampur where he influence of Acherye Jawedekar & his
scientific socielism,

He entered politics in his school days. Along with
his friend principal P.G. Patil Bar-st-lew he perticipzte in
the Quit Indie Movement 1942. He become an ardent followers
of Jedhe & Mo¥e-who founded the P.W.P. He also took part in
the Sauyukta Meharashtre Movement. The famous Koyane Dam
is his effdlis as worker in the P.W.P. He elected as a
member of the legistative 2ssembly in 1952 on behalf of p.w’.P
In 1957, he congquested Assembly sest independently. He
entered congress party on 4th April 1960. He was & minister
in stete Govt. frem 1960 to 1279. Till 1969 he was Home
minister & Agriculture Minister., He efficiently hendled
Home Ministership, state transport service, Co-operation,
food & civil supplies depertment. Since 1979 he is a
member of Parliement.

Yeshwontrzo is know to Maherashtrea as an independent

thinker, active phiboscpher & progressive leader. His
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idealism, moval character & sharp intelligence &are his
specialities.

Krishna Sahakari Karkhna is a movement of his
dynamic philosophy & constructive work. He is the chief
premoter of that industry.

His political though ere expressed thought his
speeches at verious plaee. His Whitepaper ¢cn ' Co-operszvive
movement in Maharashtra' " sSugar Cane industry in Maharastra"
are his two valuable works., He intensely dervies that the
poverty-stricken rural population should progress. He
strogly believes that Co=-operation is the only sclution for
rural populations. He is influenced by the ideology of
Pandit Nehra, Nerendra Dev, Achary Jawadekar & Manevendrsz

Rey. He 1is a realist political thinker.
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COMMUNISM & INDIA

Y.Jo. Mohite is & deep student of Marxism which hes
swaeyed upon his thoughts. He thinks that Marxism is a
philoscphy & that's 2ll never come to-gether. 1India will
never never emprace Marxism. But the socielismr to which
we heve march hes the foundation ip Mearxism,

It is difficult, be belives to bring about & sociel
revolution according to Marxist sociel Philosophy. He
expleins cleary why socizlism is physible in our contry.

Mohite first analyses the state of socieky which he
studies in its entirelya & expleins why capitatism was
created in our society. How society created ? He explained
that society is the outcome of man's needs which &re created
@s a result of his biological instincts. Then follow his
secondary needs. Money is the means to satisfy these needs,
& thus it has become a potentpower in society. »According
to men's natural instict. Thus maén began to loved money &
Thus a capitalalist class cropped up. He refused to pay
surplius income from his profit workers. Thus rich class
come up on one hand & enother claess of workers on the other
hand., There was dissatisfaction among to workers who were

regquired to be though to fight for their m rights. They come

".2.
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to be called serfe., Mis calss wss always see, thing with
déssatisfaction & begen to think of throwing the selvery of
the cepitel cléss.

By this time the city people begén to manufecture
things with help of Machines & their intellicence., This
class become the merchant cleéss. Workers begen to run
tewards cities & the lendords begsn to feel the went of
workers. T[hey hed to spend more on land. There wfrs & confict
between the l:ndlords & the cepitelists, who ware hated by
the farmers. “Finally cepitelism hed & wa swey over the feudel
cless. Céapictalism pattern of society came to be ssteblished,
In India, to beuen with there wes feddel revolution wich
weés later on thrown into background hy the urhan 1evolation.

Thet cgein received @ set-beck by Cepitalism.

Who is a cepitalist 2 We call him a capiteslist who
hes wealth & meens of producticn. But Yeshwantrco seys, a
cich man does not necesserily hecoms & Capitalist, 1In
communism as well &s in socielism the rich people have @
place. one who hés prodiced his means of prodiction cut of
him wealth & emplyed some people & are who is rich cannot
be termed #s & cepitelist but he shose wey of production

& economy is hised on the
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exploitation of the society & buying lebour can be czalled a
capitalist. Among Capitalists there are two types. a big
Bourgeoise & petty Bourgeois are possessed the machinery
where as the other only worked at it the latter was called
the petty Bourgeoise. Then these was a confict between the
two. But they united against fgudalism & esteblish their
superity over them. But later on they were split into two
seats & began to grow. The machinary owner & the petty
rourgeois had a conflict over surplus production & profit &
this steyed in the capitalistic form of society.

Then Yeshwantrao questioned what is revolution 2
Why does a man turn a revolutionary ? & what is rewolution
it self 2

He admibks the definition of a revolutionery " A true
yevolutionary wants to briny about 2 change in the established
order of things & believes that it is his right to do so".

Why does Society become revolucionary ? Mohite goes
on to say when we consider economic problem we have to account
for the surpluse production which includes surplus. This

surplus lebour means surplus things in life, which is wealth

fhe lebour turns into.
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Revolution has a relation to production & labour.
In feudalism & Capitalism revolutions & rising began to
tEke plece & the surplus production resulted in confict,
When the economy reaches such & stage that no one can save
money & by means of production if he has money revolution
take place. Mohite says thet weazlth is the Surplus lzbout
of man., Society should & right over it. One man cannot be
hoard it, Welth should be distributed equally a-mong all.
When = man is out bresk this inequality & unjustic in
society he is called revolationary. Only that should ave
self confidence.

What is revolution ? It has & two pert. In the first
part the adverse sociel order is included & in the second
the destruction of the fectors that came in the wey of
progress of society is involved. Revolution meens doing
away will what is old & troublesome & to sccept what is
congenial to society, to get what is necessary to & the
peace & prosperity of the societ§ annihilating what is yotten
& improper. Thus a revolutionay reconstruct society on this
basis.

Mohite examine Marxist philosophy - & social

structure of India. The he accept the gquation of Manavendra
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Roy experience be seys that Indisz does not have that working
cless wich will bring about & revolution. The working cléss
which is out &£ to fight. Those there who e2re engeged in
feudalism & industry. Indian have middle class which toock
English education & accepted clerking. The working class in
India is not dependent upon capitalism in the real sense of
the term as propounded by Karl Marx. Indian Society is £
flexible. It is all comprehensible. Hence there will ke no
possiblity of a sudden revolution & blood revolution which
goes against the principle of humanity. wWhat India will ke
a change in society on the basis of evolution. Mohite ti:iinks
that a total revolution as envisaged by Jayprakash Narayen
is impossible in India because such revolutions will cause
unrest in society & nothing new will be estflbished. wWhat
is Russi#n experience after blood revolution 2 He says
" In this netion dictatorship prevailed. The party in power
will never give up its clutch over govermment. The stoacture
of our society is different. "

We cannot effect & Marxist revolution. But he meintain
that a basic revolution is possible considering man 2s
central point to merch towesrds social revolution there is no

other goes except Co-operation. Bhoodan, Cramdan & Sarwodaye

did: not go a lony w3y in esteblishing <ocialism. Real
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Secialism beging from the very besis of Society Co=-operation

should basis of the Society for esteblishing Sociztism.

DEMOCRATIC SOCIALISM

Yeshwant Mohite is much influenced by Socialism.
vYet he does not so much conferm to communisms s he does
to socialism. Wnite defining socialism he says " Socizlism

means cumulative or common ownership of productive means ",

Communusiwy & socialism ere generelly confused whet
is the distinction between the two? 1In communism all the
productive means cre owned by the state & no one has the right
to reveolt. ‘he ccre of communism is the fact the society in
power keeps sway cver the means of production. But in
socialism the ownership of the méans of producticn does not
lie with the individual but with the workers who directly
working with them : This is the chdef differente between
communism & Socislism.

Indien Society will not allow communism to spread.
Why do we bar Coumanism? ijohite goes on to explain " In
commanism the means of production are -+ owned by the state
which cannot be thrown over so easilby & the state is getting

stronger & strorger awtificially. 2s no one can chenge 1it.
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We do not want communisme.

Mohite empreces Socialism beczuse it weslth can be
equally divided. Weeth is owned’by the society. Socilism
gives importance to the equal distribution of surplus weelth
created in the present as well as in the future. Se we want
socizlism.

Society is comprised of 2 number of citizens who have
egqual rights in Socielistic state. No one has speci&l rights
& no one cén exploit the other. No one capitalist exploit
other's lzbour & mnoney.

To bring sbout sociclism Yeswantreo Mohite suggests
many ways. He says that the right over wealth that has come
down by heritege should be aholished & the right of society
over it should be esteHished.

But he does not agree to the view that a men's «:

wealth should be accumulzted to the stete, For & person
has scme duties to purfomm as father e.g. to nurse son,
educateg~  him. But after fulfilling these duties, the money
thag is left over should belong to society.

Socidlism differs with every state. Indiasn Socialism
shogld shape according to Indian conditions & it we must
firstly teckle the préblems of industries in privete Sector.

I economic eguilibrium is to be maintazined limits ghould be
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put on land holding @long with urban property, limits should %
be set on capitalist.

Lfter cleivitying the concept of socislism Mohite
maintahkns that it should be achieved by democratic meens,
Democraey & Socialism are two different concepts. But then
now can these live together? He says that in socizlism that
in socialism &ll individual means are tsken off & this process
is done by democratic means i.e. by give & take method & in
consultation with each other. The representatives of people
have to hold consult :ation & establish socialism. They &are
to establish socizlism. They are to establish it on the besis
of 211 round #x- inquiry ipto the economy of the county,

They have their right. The conutry is to establish
socialism by democratic means.,

Democratic socialism can further be explained by the
fact that means of productions asre comman wealth of the
workers. Every worker work's collectively, Capitalists might
be giving the means of production. But they are owned

7

collectively by &ll. To establish control over the meéens

of production is a special agpect of Democwatic socizlism.
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Mohite holds the /i viey that in India democratic
socialism will tcke root & that is the only from of socizl
orldr for the contry considering her socizl progress the he
belive that it will done bring sbout social progress & imprave
their standard of life. Democratic socizlism concentrates
its sttention on the individual in the society. How he will
stand on his own foot, economically, how he will improve his
stendard of living, all these factors are emphasised in
Democrat socéglism. We must therefore accept democratic
socialism ecomic & political order of society.

For #his purpose pandit Nehru embraced democratic
socialism & mede fundamentel industries stateowned. Thus
policy of Nehru was much criticiezed them. But in Nagepur
conference of 1959 it was held that the fundumental or besic
industries should be statowned & the processing Industries
should be let of the Co-operative sector. Mohite heas
furthe F exXpleined how democratic socielism Co-operation are
interelated & he titled toward Co-operative movement. He
maintain that democratic Socialism that democratic sociclism
& Co-oparetive movement go hand in hand.

THOUGH °S ON KuLIGION

The espect of Indien society is different from that
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of any other country. It is comprised of different
languages, castes, and religions. The caste system is
different in Indie &s compared with other nations., There
are many religions in India which are really impeding the
way of progress.

To establish democratic socielism we heve to 4o away
with the ewstablished thoughts, customs, usages and the ways
of thinking, says Mohite. Religions and tastes should be to
tally benished bhecause through there confliets arise in
India society. If the idia of erligion goes eway, the whole
society will pronaress.

Even though religion and caste can not be toteslly
abolished yet Indian Govt. Should try to do it, seys Mohite.

The Indien Constitution is framed on the besis of
seculerism. Our Govt. hés no one religion. We must begin
from ourselves to do way with religion., Charity begins &t
home. No minister should be present at a religious fanctions
we & must lock a2t things from the point of view of humeniem
shedding off religious Sentiments.

Govt. Policy should be contributive to the aboliation
of religon. Hence he opposed to the religious holideys. 1In
secular stste there should be no religious holilay. Religion

18 & personal matter. Provison should be mede to enjoyr a
A
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religious holday if an individuzl wents.

Celebrations of birth-days & holddays should be limited
There ere a number of saints in every religion. Hence it is
wrony to give holidays on their brith days that develops
the idea of religion. Rirth deyr of those should, howewer,
be celebrete who upheld secularism end they should be few in
number.

He bcjects to speciel concessions on religious besis
which have no base in socizlism. When socialistic Principles
are accepted the condition for such concessicns is economic
bhackword ness &nd not religion or caste. This is not in
conformity with seculerism under the circumtances peopde

cannot forget their caste,

THOUGH 3 ON EDUCATICH.

Yeshwantrao gives realistic thoughts on education.
Bducationzl philosopher 2lso cannot deny them. He looks at
the persent education system and expersses his dissatisfaction

"The Present education system " says he is full of confusion,
misunder standing & regressive",

Bhat is education 7 It should aims at individual
development &nd throughs individual development & social

developEment, that should be path of education. Individnal
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development and social dsvelopment should have & f£fine fusion
in education system. &lcng with knowledge <ducetion shcould
develop many other gualitiés such as Petriolism, love of

man, labour, a good relative hetween raral and urban life in
tble pupil. The former aim of educstion namely bread & butter,
2im shouald be discharged, Qualifatkive educetion is the need
of the to day or present.

The durction or span of educetion should be reduced
modern youth receives educetion upto the age é@fi 28, He
spends help half his in education.. The péttern of education
must chznge according to the needs of the society and new
ideas. If calculater Knowledge is given and the processes cof
addition &nd substracticn use faught them. What is the use of
teeching tebles to them ? eur students much receive
¥nowladge of science Por the up lift of society stwalents shculd
be taught to love the scil in which they are korn. Hence the
period of learming should be limited,

Bducetional institutions should not be in the hands
of politicel leaders, rich men or religicus person. Ue says
along with . Mao, " Today they 2re all in the hands of
non-projressive people, they should be :zsken away Torm them.

V7illage institutes should be left in the hends of the midile



cless peasents and the murel institutions should be left to

manage by the milile class the relates educction to life.

OPPOSITIQON OF TASCISM

Yeshwantrao Mohite opposes Capitalistic econcmic
system in the scciety. Fe also cpposes foscism. He dafines
fascism as extreme fom cf Capitalism,

Cepitelism & fascism the much related. Fescism is
besed on power Politics. Cgpitalism pleys in the hands of
fascism which openly esteHdishes rights of cepitalist people
No other people then these can start industries. No one can
do envthing before the cepitalists. So he opooses fescism.

®ascism upholds racical superiority which Mohite
condemns Capitelism supports raciczl suoericrity in indastries.
We must support democratic 3ccialism to oppose Czpitalism end
'racicel suppriority. He oppcses Jana gsenghe énd R.S.S.

orgenisestions on that zcccount.

NATICNALISM.

hccording to Mohite netionalism means Country or mnaticn
as family #nd to exert to it But this kind of nestionalism can
exist only on democrazcy. Netionalism is love for the country

or netion eand in theat limited sense the
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word is under stood. To experss the king ship, democrzey or

Socizdism are resorted to.

AMENMDMUNTS IN CONSTI MITICN

Constitution is the fundamental law of @ nation. It
is fremed of a time and in certain set of circumstances
changes in constitution ere bound to come with the time &
circumstances. Brmat suppose court comes in. We have to do
aweay with what is unessentizl & out dated. The constitution
assembly have write certain Proceeedure for ammending the
constitution. Fundemental rights are granted is citizens by
the constitution which cannot remove off inequality in
wealth & sources of production, differences in caste &
religon., It is wrong to suppose that supreme court has the
right to settle all these things the world has been a humber of
changes. & revolutions. People have become successful in
breskingy the old system. Hence constitution must change with

the time and needs of the people,

MOHITE'S IDEA OF AGRO-INDUS RI=ZS SQCIETY.

India is @ land of farming. It is necessery to
chénge the socizl order of things. Mehite has pur forward
his theory of social order on the basis of Agro-Industries to

chenje society. He meincain thet the industries that are
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now in the hénds of non- agriculeturists and non workini clesses
are to be spparated from than and thet is the very besis of
hgro=- Industries. For example the suger Industries, 0il mills,
spininy mills etc. @ave to be owned Yy the working cless,

For this puarpose an economic revolution is bound to come

which wm# will chenge society. Thet will stop exploinetion

of the producer and the consumer. It will he & socilety

in which the worker will heve ownership of the means by
productions.,

Mohite meintzin thet as long as egriculsture economy
is releted to Cepitelalist economy the agriculesturiste will
never get proper rztes to their goods. Considering his
expemses on them. Governmentel Banker stock, state control,
Teluke control and other means are of no use. To get proper
rates for the goods of the ferming class the only fenscea is
the esteahlishment of Agro- Indastries,

’-his new social order aims &t centrolling producticn
end economy in Indie 2nd the whole of Industries are to be
used for the heflefit of the direct producer, worker &nd
consumer. [Mm2t is the chief feature of this type of social
order. 'fo teke our nation out of the hands of ~@olomicl

economy and leave if to producer #nd worker is also

)]
e}
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G
o
pe

revolution. To implement the ideology Mohite introduced the

System of whole ssle purchese of cotteon and focd
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wWhen he wes food minister in Maharashtre Govt.

de also enacted alzw of esteblish. Krishi sSemities
in which the merchents and the farmers heve praportion of
reprentative to the there of 3: 10 A fermer will be the
presédent of the semiti & its Function will be democrrtic.

Indian Govz. &lso pessed laws for this system the
policy of Neharu brought besic industries under the control
of Govt. &nd the prindipde wes upholder that the processing
industries will remain in the hands of Co-operative field,
Mohite thinks that Co-operation is the only wey to bring

new society.,

POLITICAZ, PARTIES AND PARTY CADRE

Power is at the centre to revolutionize society. In
democraticdl parties are striving to get power. The
organisaticn of people having the seme &im, ideology and
marching in the same direction mean & political party which
to gain its objective, tries to capture power. It should
2lweys be elert to capture power and bring about revolution
to fulfill its objectives. If it wants to cepture power and
to meintain it, the party should be alweys, on the zlert to
get if ¥Y.¥. Mohite's principdes sre directive to ¢ll parties,
To cépture power should not be the sole aim of & politicel

party. ¢ should elweys be striving for it to cepture power
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the politicel party should study which cldss in the society
is keing exploited and which its help it should try capture
power. PBut the grievenaces of thet samzll group can not be
considered &s the grievenaces of the whole scciety Itshould
be the aim of the politicel perty to study the grievenaces
& need of the whole society snd keeping these in view it
should go & head, It should try to redresses the grievences,
supply their wants es fer s possible &nd to remeve their
grievances. This will eern for it the support of the
peoples. PFoliticeal parties mast find out the —auses for the
grievances of the .people #nd find out means to remove them:.
They should enviseje. The future of the sociel system &nd
propergete it. They should have proper orjanisers, They
can then capture power and bring gbout revoliaaticn,
Conscolidation of grievence of the people mass awskening
propagenda & party organizaticn are the four steps of
revoluticn. Allpeople in the p=rty cannot come to-gether.
ilence only szlected few must be treined who will know
economic sociel & political problems, These party leaders
from the cader of the perty. In the party cedre 50 out 500
should be give treinning. Mey will study social leadership,

political & weking, politics & other subjects. These trained



leeders will propeagste party progremm & study oeople's
grievences, thelr needs & difficulties. lMohite hes
scientifically enelysed how & party should be huilt up.

"is is &lso useful to 8ll parties.

CO~-CPLE A IV, MO7SMENT

Mchite is brough up on Co=-coperetive field. He hes 2
chose releztion between Co=-operative Movement & democrezcy,.

He says ' Co-operetive movement is8 & patent means to esteblish
economic democracy., Without Co-cperative movement there
would be no rurel development, And thes been no Co=-operztive
movement the rural life would have been dry, Co-operetive
movement is thus responsible-for economic revalution in
societye.

In his book " Co-operative movement in Msharashtra "
he has explained how social change canbe brought about. He
has pointed out the defects of Co-operative movement, how it
comes in the way of sociel program & suggested ways to
improve the movement., He has taken stock of the movement &
has given his conclusions. He ppines that it Co-operative

movement is improved socizlistic pattern of society.
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