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CHAPTER TWO
WELFARE OF THE DEVDASIS : PAST AND PRESENT

2.1 THE CONCEPT CF 30CIAL WELFARE:
Since ‘'Devdasi Welfare' 1is a part of 'Socizl Welfare' -
conceptually and coperationally, it is first necessary to

understand the concept c¢f Social Welfare. Bealilah 2.Compton

States— that, "Socia: Welfare can be viewed as a very special

type of institution - an institution <concerned with the
development of both society and the individual” and proposés
the following definaition for it:

Social welfare is an institution comprising polivies and

laws that arz operationalized by organized activities of

voluntary {(privata) and/or Government {(public) ezqencies,
by which a defined minimum of social services .. are
distributed +to individuals, families and groups ... for

the puropose of preventing, allocating or contributing to
the solution of recognized social problems so as to
improve the wellbeinyg of individuals, groups or communi-
ties directly. 1]
The individual anc tne society need each other for life and
for growth - neither can survive without the sther. Hence,
according to Walter Friedlander,
Social welfare is a system of laws, programs, senefits
and services wich gtrengtiien or assure Yrovisions for

meeting socia! needs recognized as basic for the ~eltare
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of the population and for the functioninag of the social
order. (2]
(w~;~ming*§pgggippaedia of Social Work states, "(Social Welfare 1is)
an organized effort to ensure a basic standard of decency in
relation to the physical and mental 'wellbeing of the ,
citizenry" [3]. Ronald R.Frederico simplifies thiz to read is3:
The goal of social welfare is to help peowle function
effectively in their social environment. This mear:s not
only providing for people's basic survival needs
{adequate, nutritious food, clothing, sheltar, medical
care, clean air anc water), but meeting all those needs
necessary for them to by psychologically well and
socially productive. [4]

The wholistic approach adopted in India's Third Five-Ye:: Plan

includes in the sociai welfare, "the services for children,

youth, women, aged and infirm, handicapped persons, community

welfare services &nd the social welfare of the *backward

classes, the tribals, atc." [5].

This wholistic view of social welfare encompassas an
education adequate for successful participation in the
economic system, counselling to understand and address
personal c¢rises when they cccur and access to empioyment and
other social activitias. Social welfare effort must,

therefore, focus on the iadividuals who are experiencing.

The definitions of 'Social Welfare' quoted above 1i. :lude
the 1informal and spontaneous things people do to help each

other as well as their organized effort to help others. The -



most important point is the expected, approved and organrized
participation of the scciety in all such effort. 8y focussing
simultaneously on individuals and their social znvironment, we
can more clearly see the importance of the relationship
between the two.'As a result, social welfare is deemed to mean
the society's {(both governmental and non-governmental) effort
to help its memberg to function more effactively as

individuals and as pariticipants in the organized social

structure.

2.2 'DEVDASI WELFAKE' :
Against this backe¢round of the concept of sociel welfare and
the history of the Devdasi tradition given in the preceling

Chapter, the Devdasi welfare could be visualized as actinyg on

three planes, namely, (1) Devdagsi Rehabilitation - making

present Devdasis/Jogatyas lgave the tradition and facilitate

their resettlement in social mainstream through econonically

gainful activities; 2) Devdasi Prevepntion - prevent ag new

T T

boys\'gga girls from entering the tradition; ard (3) Devdasi

Eradication - totally 2liwminating the Devdasi tradition from

Pl

the socio-religiouxz cultura. :
b3
¥

A look into thz vast of the Devdasi tradition reveal%
that despite beiag taken as an part of religious rituals§
there indeed had heen attempts at eradicating and containiné

the tradition, because of its ill effects on the society. A

brief review of these is being offered herebalow.

.
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(A) ANCIENT AND MEDIEVAL PERIOD:

Evidence shows that the Devdasi tradition was part of soc Y-
religious 1life of Maharashtra since antiquity tif' about
Middle Ages. Fopulace was in utter awe of God and Godly
affairs and in total subjugation of the priestly class.
Particularly, the age-old Devdasi tradition must have caused a
considerable sociel strife, because in the 17t Century India.
Mogul Emperor Aurangazeb for the first time tried to abolish
the Devdas: tradition by demolishing the temple of God
Khandoba at Jejuri inh Maharashtra. The temple was producing a
large number of 'Muralis' {(Devdasis of God Khandobha). The
effert, however, did not succeed and to this day. Khandoba

temple continues to be the fountainhead of 'Muralis' [6].

(B) BRITISH PERIO)D:

Bv the beginning I the present century, an Amar.can Christian
lady Missionary hnv Carmichael witnessed the Daovdasi practice
in South India. 2n lst March 1901, she rescuad & vyoung gqgirl
just initiated as Devdasi in Tuticorin village near Madur.i in
Tirurelvelli district of the then Madras Province [7]. Later
on, she led a delac¢ation to the administrative cfficers of the
district. From June 1904 till her departure from India, Amy
Carmichael had rescued and adoupted about seventeen sucn qirls
from the clutches of Devdasi tradition. She ztarted a Devdasi
Rescue Home namad 'Tara Mandal'bfor them as a part cf a
broader rehabili:ation program and also started giving them
basic education. Shs erxtended her Devdasi rehabil:itat.cn work

by strarting a hole fovy the children of the Devdasis at
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r. The vyear 1901, therefore, 1is recognized as the

ing of the organized effort for the rehabilitation of

the Devdasgis in today's State of Tamil Nadu.

I
Shinde
publis
findin

backwa

n Maharashtira, vrenowned social ‘reformer Vithal Ramji

corrducted a census of 'Muralis' and ‘'Devdagis’ and
hed an esctay on the subiect in 1907. According to his
gs, majoritv of the Muralis and Devdasis belonged to the

rd «castes !then known as 'depresseda :lasses'). He also

pointed out that the males in these classes condoned, even
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ted, the tradition because of their addition tc alcohol.
th April 1910, he organized a public¢ meeting at

against tha préectice of Murali. Maharaja Savajirao
d of the erstwhile Princely State of Barnda had extended
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pport to Srri.Shinde's exertions [8].

n 1834, the British Government of Iacia =znacted a
i Preventicr Act and made it applicabl: fire: to the

Province &end later to Mysore State. But the Act
ed on paper ana was neves really enforced.

uring the period from 1940 to 18450, Dr.Babasaheb
ar repearedly implored the deprersed classe: to
ate the’De»dasi tradition from amongst ~hemselves [9].
blished quite a few articles on th.s problem and
ined that the Davdasi tradition was the creativan of the

castes and it i3 for the lower castes to abolisn it.
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(C) POST-INDEPENDENCE PERIOD IN KOLHAPUR DISTRICT:

The Devdasi tradition is prevalent, with greater c¢1r lesser
magnitude, all over Maharashtra. In South Maharashtra and
North Karnataka, the tradition is sustained by the adolescent
and young boys and girls dedicated to tée Goddess Yaliamma of
Soundatti. Particularly., the lower caste population in Belgaum
district of Karnaraka and Kolhapur district of Maharc:htra is
in the grip of both the tradition and the fear of the Goddess.

The combination has been fountainhead of several! social

malaises.

It 1is, therefore, noteworthy that many socially-aware
individuals and some voluntary service organizations have
taken the initiative in attacking the tradition and

alleviating the social strife caused by it. In response to the

social awakening brcught by these individuals; and service
organizations, the Sttate Government has formulated certain
welfare schemes for tie rehabilitation of the Devdasis. These
are:

1. Devdasi Marriage Scheme,

2. Devdasi Pension Scheme,

3. Devdasi Rehabiliéation Centre (sponscored by the

Western Maharashtra Development Corporation),

4. Hostel for Devdasi Children.

In addition, Devdasis are also eligible to receive
benefits under the following Central Goverament welfare
i

schemes:

4
\
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1. Sanjay Gandhi Niradhar Anudan Yojana,
2. Iindira Housing Scheme,
3. Differen: Welfare Programmes for women, chi.dren

and handicapped (being implemented by the Social
Wel fare Department of the State Government and
funded by the Contral Government).

Following Organizations specifically work for the welfare

of the Devdasis in XKolhapur District:

1. Devdasi Liberation Organization, Cadhinglaj,
(promoted by Shri.vVithal Bann:z}:

Mata Rarabai Ambedkar Devdasi Training and
Rehabilitation Centre (promoted by
Shri.Namdeo Kamble);

[\

3. ‘Jata' Mirmulan Kendra, Gargoti (set up by B.M.
Chandake and being run by Dr.Anand Waskar).
A brief profi.e of each of these organizations follows:
(1) Devdasi Liberation Organization is headguarter«: in the
town of Gadhingle: in Kolhapur District, which is situated in
the border area of Karnataka and Maharashtra States. The town
uééﬁ the two adjoining talukas have the highest population of
'Devd;;;; in Kolhayur District. Shri.Vithal Ianne wa- a
Lecturer in Maratbi Language at a local college in Gadhinglaj.
He organize th: Devdasis that were willirg to 1l2ave the
tradition, into a »ody and launched the Dewvcasi [ :ieration
Organization (DLCZ) in 1975 {10]. He brought the proolems of
Devdasis to the attention of the Government thrcugh strikes,

Morchas, fasts and representations. Shri.Bannza's efforts Dbore

fruits and he vas ab.e 10 secure various welfare measure for

the Devdasis.
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In the first place, the vocational trainirg c¢curses in
woolwork, silkwory, tailoring, etc. were sturted under the

auspices of the CLJ. Sometime later, a hostel for the Devdasi

children was started.

¥

Shri.Banne undertcok a systematic stucy of Devdasis'
©canmm———
problems and recommended to the Government various types of
welfare schemes, essential for the Devdasis. His efforts also
made the Governmen: to establish a Study Committee 30 as to

eventually enact a .eyislation preventing the Devdasi system.

The DLO is the pioneer organization thit has studied the

-Devdasi problem in all its ramifications and is rusponsible

for the implementation of a number of Devdasi uwelfare schemes.

Commendably., Shri.Banne's organization has pre.enéed
further spread of the Devdasis tradition and als> ha: . married
off and settled many Devdasis with the help of orcher 7oluntary
organizations. The DLO is ably assisted in its efforts by
Shreepatrao Shirde, then MLA from Gadhinglaj, Shr:.Subhash
Joshi, the sit<ia; MLA from Nipani, Shri.Baru Mheiree and

Smt.Gourabail Salabade, an ex-Devdasi.

(2} Gargoti is the headquarter of Bhudargad +aluka and like
Gadhinglaj, it walso is situated in Maharashtra-tarnataka
border area. Ovey the vyears, it has dzveleped into an

educational centre 'n this remote rurla area.
In 1984, a social worker of Gargoti thri.Namdeo Kamble
conducted a survev of the Devdasis and found that there were

530 Devdasis in Thudargad taluka alone at that time and they
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all are leading m.s2rable life. Six years latér, on 30.1.1990,
Mata Ramabai Ambedcar Devdasi Training and Rehabi.itation
Centre was born. The organization's divarse ar'ivities
include: (i} arranying conferences/congregatiorns of Devdasis
to discuss their probleﬁs, (ii) regdering gquidence to
individual and grounss of Devdasis for solving treir problems;

TTtitritd-—arranging marriages of Devdasis and daughters of
Devdasis; (iv) @&arranging Devdasis' particijation ir ‘'Jata’
removal campaigns; {v) arranging inter-caste marriages among
Devdasis; (vi) arranging distribution of fres clothes f&r
Devdasi children; (vii) arranging programmes for the lremoval
of superstitions, avil traditions, customs, etc.; (viii)
arranging wvocaticnal training for Devdasis; and {(ix) helping
the daughters of Ilevdasis to obtain admission into hostels and
also helping them toigét free education.

The Centre has imparted vocational trainisg to ay number
of Devdasis. During their training period, the Devdssiis are
paid Rs.250/- per month as a stipend. The Cen:iie ras also
arranged to provide apour 100 sewing h;chiﬁés ‘ar  Geverraent
subsidized price o the Devdasis trained in :a:loring, who
have now become financially self-supporting.

The Centré has so far arranged marriages of about 33
Devdasis. Each couple was paid Rs.10,000 as an incentive by
the Government. TheVCentre has removed 'Jatas' of 390 women
during 1989 to 1935. These women thus have become free not
only from their ‘Jatas' but also from the superstitious

effects oﬁ the 'Jatuas' and are leading normal life now [11].
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(3) 'Jata' is one of the causes that forces a man or woman
into Devdasi tradition. The 'Jata' removai activity for the
first time began at the Karmaveer Hire College, (:z-goti, at
the initiative ¢f its then Principal B.M.Chandzke. He establi-
shed a centre for 'Jata’ removal at GargoZt: in 1982. Since
then Dr.Anand Waskar on the college faculty t.as sustained this
activity on his personal enthusiasm. Till ‘date, the 'Jatas' of
350 persons were removed at the centre befor: they fell into
the clutches of the Devdasi tradition. Thae cartre's work has

prevented the further spread of the Devdasi tradition in the

area.
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